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Abstract

Bodh Gaya is one of the most important Buddhist places of pilgrimage in the Buddhist world and
known for Gautama Buddha’s enlightenment and the existence of Mahabodhi Temple built to
mark this event. Buddhist literatures such as Pali Tipitaka, Mahayana siitras- Lalitavistara Siitra
and Oral histories mentioning Bodh Gaya and are full of different stories, conflicts, and subtle
complexities. This paper extensively discusses the illustrations of Bodh Gaya as a Buddhist Site

in various Buddhist literature and Chinese travelogue.

Bodh Gaya is described in the Buddhist literature in connection with life events of the Buddha.
The place where he attends enlightenment is named differently in the various Buddhist texts such
as Lalitavistara Sitra, Mahayana Sitra, & Visuddhimagga. The lack of exactitude in the
narrative raises the questions about the relation between the ancient place and its modern
location and name. It also raises several questions about the site, such as: Is there any similarity
between the Chinese traveller’s accounts records and literary descriptions of these sites? Is there
any mentioning of who inhabited these sites and the surrounding? What are the changes that

were happening during different time period or kingdom which can be traced through different

Page |2346 Copyright © 2019Authors


mailto:jtkumar0@gmail.com

History Research Journal

ISSN:0976-5425

Vol-5-Issue-6-November-December-2019

accounts of three Chinese travellers or monks of different time period? Faxian and Xuanzang
came in different periods of time in India and recorded Buddhist sites, stipas, places, and their
surroundings. It will help to understand later social and cultural development through these
records. These Buddhist literary evidences played an important role to record the development of
the Buddhist world. It also gives cultural, social and political understanding of an ancient period
in relation to Buddhist sites. It is useful to understand how stipas and monasteries were build

and what changes occurred during the course period of time.
Introduction

Bodh Gaya is a landmark in the history of Buddhism. Located in the district of modern day
Gaya, State Bihar, India; this is the place where prince Gautama or Gotama of Sakya clan sat in
meditation under an asvattha or pipal tree (It is called Ficus religiosa or sacred fig', a species of
fig, which is found in the Indian subcontinent) and attained Supreme Wisdom or Sambodhi
(Perfect enlightenment or bodhi). This historical event happened at Uruvilva or Uruvela, a
village which is identified with the modern village called Urel, about 15 km. from south of Gaya
Railway Station (fig.1). Because of its sacred association, this locality came to be known as
Buddha-Gaya (Bodh-Gaya). The pipal tree under which Buddha attainted enlightenment is called
the Bodhi Tree and place known as Mahabodhi. Buddha-Gaya was also known as Sambodhi in
the ancient history. Sambodhi got mentioned in the inscriptions of Asoka’s 8th rock edict as

“raja dasavasabhisitto samto ayaya sambodhhim™? .

The eighth rock-edict and its transalation follow as;

LIt is a species of fig tree and found in Indian subcontinent.
2 A.L. Basham, Sambodhi in Asoka’s 8" Rock Edict in ‘The Journal of the international association of Buddhist
studies’, edicotr- A.K.Narain, USA: University of Wisconsim. Madisom, Vol-2, 1979.p. 81-83.
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“Atikarntarh amtalamm Devanarmpiya nama nikhamisu. Hida migaviya armnani cha

hedisana abhilamani husu. Devanampiye Piyadasi laja dasa-vasabhisite sarntam
nikhamitha Sarhbodhi. Tenata dharhma-yata Heta iyarh hoti samana-bambhananarm
dasane cha dane cha vudhanarh dasane cha hilarhna-patividhane chajanapadasa
janasa dhammanusathi cha dhama-pali-puchha cha tatopaya. Ese bhuye lati hoti

Devanampiyasa Piyadasisa lagine bhage arine.”

Translation— “For a (long) time past, kings used to go out on tours of pleasure. Here, there were
chase and other similar diversions. Now king Priyadars$in, Beloved of the gods, repaired to
Sambodhi (Bodhi Tree), when he had been consecrated ten years. Hence this was touring of
Dharhma. Here this happens, namely, visits and gifts to the Brahman and Sramana ascetics, Visits
and largesse of gold to the aged, and visits to, instructions in Dharhma to, and enquiries about
Dharmmma of, the provincials. The great delight that (springs) from it is the extraordinary luck of

king priyadarsin, Beloved of the gods.™

® Nalinaksha Dutt and Krishna Datta, 4soka and his edicts in Development of Buddhism in Uttar Pradesh, Lucknow:
Publication Bureau, Government of Uttar Pradesh. p 424.

* Nalinaksha Dutt and Krishna Datta, 4soka and his edicts in Development of Buddhism in Uttar Pradesh, Lucknow:
Publication Bureau, Government of Uttar Pradesh. p 424-425.

Page |2348 Copyright © 2019Authors



History Research Journal

ISSN:0976-5425

Vol-5-Issue-6-November-December-2019

Fig. 1. Mahabodhi temple and Bodhi Tree, Bodh Gaya.
Stories of Bodh-Gaya in ancient Buddhist and Brahmanical literatures

In ancient literature, Buddha Gaya is mentioned in different stories and events. Such as, in the

Mahavamsa, which is a story about the life and labours of Buddhaghosa®, is narrated as:

“A Brahmana youth, born in the neighbourhood of the terrace of the Bodhi Tree
(in Magadha), accomplished in the ‘Vijja’ and ‘sippa’, who had achieved the
knowledge of the three ‘Vedas’... There upon having assembled the priesthood
who had acquired a thorough knowledge of the doctrine of Buddha, at the Bo-
tree, he commenced to read out (the work he had composed)... Thereafter, the
objects of his mission having been fulfilled, he returned to Jambudipa to worship

at the Bodhi Tree (Uruvelaya in Magadha).

® He was a 5"century Indian Theravada Buddhist commentator and scholar.
®George Turnour, The Mahdvansa. Colombo: Skeen, 1837.p.250-253.
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Mahavamsa of Ceylon also renders a village name Uruvela. 1t also talks about Gotama’s

perfect enlightenment at Buddha Gaya recorded as follows:

“-having offered homage to these twenty-four Sambuddhas and having received from
them the prophecy of his (future) buddhahood he, the great hero, when he had fulfilled all
perfection and reached the highest enlightenment, the sublime Buddha Gotama, delivered

the world from suffering. (Verse 10 & 11)”’

“At Uruvela, in the Magadha country, the great sage, sitting at the foot of the Bodhi-tree,
reached the supreme enlightenment on the full-moon day of the month Vesakha. Seven
weeks he tarried there, mastering his senses, while that he himself knew the high bliss of
deliverance and let (others) behold its felicity. Then he went to Baranast and set rolling

the wheel of the law ... (Verse 12, 13 & 14)%”

“When he had sent forth these bhikkhus to preach the doctrine, and when he had
converted the thirty companions of the company of Bhaddha then did the Master dwell at
Uruvela the winter through, for the sake of converting the thousand jatilas led by kassapa,

making them ripe (for deliverance)”............ (Verse 15 & 16)°

In the Brahmanical literature too, Bodh Gaya got mentioned. In the Vayu Purdna™ a section

named Gaya-mahatmya is mentioned Dharmaranya™ which, as its name implies, constituted a

" The Mahavamsa or The Great Chronicle of Ceylon, Translated into English by Wilhelm Geiger, Colombo:
Published by the Ceylon Government Information Department, 1950.p 2. (Chapter |- verse-10 &11.)

® The Mahavamsa or The Great Chronicle of Ceylon, Translated into English by Wilhelm Geiger, Colombo:
Published by the Ceylon Government Information Department, 1950.p 2. (Chapter I- verse-12, 13, & 14)

® The Mahavamsa or The Great Chronicle of Ceylon, Translated into English by Wilhelm Geiger, Colombo:
Published by the Ceylon government information department, 1950.p 2. (chapter I- verse-15 & 16)

% This is an ancient Purana (Sanskrit text) of Hinduism talks about shaivism.
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jungle-tract and may be identified at least in part, with what the Buddhists call the forest of
Uruvela or Uruvila."? Vayu Purana define as “a sanctified boundary inside which is enshrined
the image of Dharmesvara or Buddha and reigns the Bodhi-tree Asvattha of world-wide
fame.”**Vayu Purana is also mention Bodhi-Tree of Bodh-Gaya as Bodhidruma Asvattha, at the
foot of which the Buddha attained enlightenment.
‘Buddha Gaya’ as a name appears for the first time in the apocryphal inscription of Amaradeva.**
Also in another apocryphal inscription of the tenth century Bodh-Gaya is described as “a wild
and dreadful forest” where Lord Visnu as taken avatar of Buddha.' R.L. Mitra says that
“the village could not have received the name from one of the disciples when the
Buddha selected it for his hermitage, before attaining the rank of a saint. That the
name of the place was Uruvilva when Sakya retired to it is certain from the gatha
portion of the Lalitavistara, where it is named; and as that portion of the work
was composed immediately after the reformer’s death, it is impossible to suppose
that any mistake was made about the name of a place which was so intimately
connected with his life.”*® The gatha, as we know, describe the place as the old
Uruvilva (pracina Uruvilva) with its charming woods, herbs, and creepers, on the

banks of the Nairafijana”."’

1 Ganesh Vasudeo Tagare, The Vayu Purdna. Delhi: Motilal Banarsidass, 1987. VayuPurdna, 111. 23-24.

2B.M. Barua, Gaya and Buddha-Gaya: Early History of the Holy Land. Varanasi, India: Bhartiya Publishing
House,1975. p. 16.

3Ganesh Vasudeo Tagare, The Vayu Purana. Delhi: Motilal Banarsidass, 1987. VayuPurana, 111. 23-24.

4 Charles Wilkins, Asiatic Research, Vol.l, Asiatic Researches or Transactions of the Society Instituted in Bengal
for Inquiring into the History and Antiquities, the Arts, Sciences and Literature of Asia. Varanasi: Bharat-Bharati,
1972. p.284.

>Charles Wilkins,Asiatic Research, Vol.l, Asiatic Researches or Transactions of the Society Instituted in Bengal for
Inquiring into the History and Antiquities, the Arts, Sciences and Literature of Asia. Varanasi: Bharat-Bharati, 1972.
p.284.

'°Rajendralala Mitra, Buddha-Gaya: The Great Buddhist Temple: The Hermitage of Sakya Muni. Delhi, 1972, p. 7.
7 Rajendralala Mitra, The Lalita-vistara: Memoirs of the Early Life of Sakya Sinha (Chs. 1-15). Delhi: Sri Satguru
Publications, 1998.p. 327.
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B.M. Barua has written extensively on Bodh Gaya from different perspectives and stated,

“we are to understand broadly the ancient tract of Uruvela, and narrowly the sacred site

of the Bo-tree and its neighbourhood.”®

R.L. Mitra has also written that when Buddha was engaged in his profound meditation,

“the village girls, cowherds, wood-cutters and grass-cutters, would take him to be a
hobgoblin fond of filth, and cast dust on him.”*® Then the event is described as, “when

the Bodhisattva sojourned on the Gayasirsa Hill, he proceeded, walking all the way, to

the village of Uruvilva, belonging to a general (senapati) and arrived there at. There he
beheld the river Nirafijana, and with its clear water, with a holy spot on its bank, and the

village decorated with masonry houses, trees, herbs and pastures”. Greatly delighted,
Buddha exclaimed: “Friends, this is a charming place, well worthy of myself... let us

abide here”.”® This is how in Bodh Gaya and its surrounding place names and event are
recorded in different text too.

When Siddhartha was at Uruvela at the time of his enlightenment; Senani or Nandika was the
most prominent man of Uruvela village; it was his daughter, who offered rice-milk to the
Buddha.?* Also Lalitavistara talks about the land and it’s surrounding, it is marvellous and

picturesque and attracted Goutam on his first arrival here, before attaining Enlightenment.?

'8 Beni Madhab Barua, Gaya and Buddha-gaya: Vol. 11. Book 11-V: Old Shrines at Bodh-Gaya (Calcutta, Indian
Research Institute,1934.Bhartiya Publishing House, Sonarpur Varanasi, 1975), p.1.

19 Rajendralala Mitra, Buddha-Gaya: The Great Buddhist Temple: The Hermitage of Sakya Muni. Delhi, 1972,
p.325.

“®Rajendralala Mitra, Buddha-Gaya: The Great Buddhist Temple: The Hermitage of Sakya Muni. Delhi, 1972.,
p.311.

“'Rajendralala Mitra The Lalita-vistara: Memoirs of the Early Life of Sakya Sinha (Chs. 1-15). Delhi: Sri Satguru
Publications, 1998. Pp. 334-35.

“’Rijendralala Mitra The Lalita-vistara: Memoirs of the Early Life of Sakya Sinha (Chs. 1-15). Delhi: Sri Satguru
Publications, 1998. p. 311.
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The Therigatha®® also gives the name of these encircling hamlets such as Nala, applied to Upaka,

the Ajivika. It apparently mentioned that Nala was a hamlet near the Bodhi-tree (Bodhimandasa
— asannapadase) and the Ciilavamsa also give reference of a hamlet adjoining the Bo-tree as the
birth-place of Buddhaghosa, who was a great Pali commentator.?*

‘Sambodhi’ and ‘Mahabodhi’ are the name of the Great Bodhi Tree which is an a$vattha or
pipal, the Indian Fig. It is the famous tree and the place where Buddha gained enlightenment.
The Bodhi Tree still stands there or replanted again and again during the different time periods.
Other words associated with this Banyan tree are ‘Bodhi’ in the Barhut labels inscriptions?,
‘Bodhi-vrksa’ in the Buddhist literature and ‘Mahabodhi taru’ in the Gayamahatmya of Vayi
Purana. This parapet surrounding the holy banyan tree is known as ‘Bodhi-manda’ or
‘Mahabodhi-manda’. The Kalingabodhi Jataka®® gives an account of the Bodhimanda and its
surroundings prior to the advent of the Bodhisattva on this spot.?’ It also gives details about
Bodhimanda, which was just a small silver-white sandy ridge around the Bodhi Tree with a
radius of eight karisas and it was so clean, it has nothing upon it even not a single blade of grass.
Creepers had encircled it with their serpentine courses and surrounded by woodland with lofty
trees inclining all towards the Bodhi tree, which stood at the centre.?

There are as many as eight other spots near the holy tree — important history with the early days
of Budha’s enlightenment, which have been praised enthusiastically in most of the Buddhist

work in Pali and Sanskrit. After enlightenment of Siddhartha, he spent seven weeks around this

23 1t is a Buddhist scripture, a collection of short poems written by nuns from around 600 BCE. It is classified as part

of the Khuddaka Nikaya, the collection of short books in the sutta pitaka.

**BodhimandasamipamhiJatoBrahmana-manavo(quoted in B.M. Barua, op. cit., p. 105).

Cf, BhagavatoVipasino Bodhi. BhagavatoVesabhuno Bodhi Salo. Bhagavato Sakamunino Bodho.

%8 A literature talks about the previous births of Gautama Buddha and Stories of Moral teachings.

"The Jataka, Vol. IV: No. 479.: Kalinga-Bodhi-Jataka. Web. (Accessed on10 Jan 2017).
http://www.sacred-texts.com/bud/j4/j4043.htm

BThe Jataka, Vol. IV: No. 479.: Kalinga-Bodhi-Jataka. Web. (Accessed on10 Jan 2017).
http://www.sacred-texts.com/bud/j4/j4043.htm
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spot, it is also metioned in the Viraya Pifaka. Nidanakatha mentioned that, Buddha spent his
first week under the shade of the Bodhimanda, then the second week, under the tree (animisa) a
few paces north-west of the Bodhi-tree. The third at the small space on the north between the tree
and the animisa walking east and west which eventually came to be known as the Jewel-Walk
shrine (Ratana-Carikama Cetiya); the fourth week in a small solitary chamber, where he
developed the higher phases of his doctrine, a few yards north-west of the Bodhi-Tree. This
chamber came to known as Jewel Chamber (Ratana-ghara); the fifth at the Neat-herd’s banyan
(ajapala-nigrodha-miile). Situated at the some distance from the compound of the holy-tree
where he is said to have pondered over his new doctrine; the sixth week stay at the Mucalinda
under a tree; and, finally, the last seventh week at the foot of Rajayatana.?® Details of four week
(the first and the fifth, the sixth and the seventh) are elaborated in the Vinaya-Mahavagga (i.e.
Vinaya Pitak’s Mahavagga Section) and only all the seven weeks as fully described by the
Lalitavistar.>®

At end of the seventh week, Buddha met with two caravan merchants, Tapassu and Bhallika.
Who were going to north from Utkala (Orissa) and paid their homage to Buddha. Then
enlightened one decided to propagate the truth to the world, so he proceeded towards to the
famous Deer-park near Varanasi. During the journey he met with Ajivaka Upaka at a place

between the Bodhi-Tree on one side and the Gayasirsha hill on the other. He is converted to

Buddhism. The Mahavastu and the Lalitavistara has mentioned more or less same halting places

B M. Barua, Gayd and Buddha-Gaya: Early History of the Holy Land. Varanasi, India: Bhartiya Publishing
House, 1975. pp. 125-27, & Rajendralala Mitra, Buddha-Gaya: The Great Buddhist Temple: The Hermitage of
Sakya Muni. Delhi, 1972, chap. II.

%0 B.M. Barua, Gaya and Buddha-Gaya: Early History of the Holy Land. Varanasi, India: Bhartiya Publishing
House, 1975. p. 128.
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of the Buddha on his way from Gaya to Varanasi, the places are Apara Gaya, Chundadvola,

Lohitavastu, Gandhapura and Sarathipura.®*

Glimpse of Bodh Gaya in Chinese travelogue/ accounts / Texts

Bodh Gaya is vividly described by the Chinese pilgrims who visited India. Faxian (399-413
C.E.) was the earliest Chinese visitor describing the status of Bodh Gaya, Kusinagar, Sarnath
and other places where as Xuanzang and it sing in the seventh century described many places. It

offers to see as to how these places keep changing once a period of time.

Faxian, the Chinese pilgrim, mentioned three monasteries (samgharama) or sanctuary (caitya) in
the region of Uruvela and they were close to the Bodhi-Tree. One monastery was a memorable
construction because it made by the king Meghavarna of Ceylon during the reign of Samudra
Gupta. All the Buddhist sanctuaries in Uruvela were seen by Faxian, comprising the votive
structures and images, which became traditionally associated with the endeavours and
wanderings of Siddhartha. These Buddhist sanctuaries are related with the event of the Prefect
Enlightenment, following with the seven periods or weeks and the triumphant conversion of the
Jatilas. Descriptions of Faxian are in perfect agreement with that of Budhaghosa, where he
credits not specially the great builder ASoka, but rather indefinitely “after ages (pacchimajanata)
with all such erections”.** Moreover, there is hardly any noteworthy point of difference between

the itinerary of Faxian and the earlier or later Buddhist literary accounts, regarding the episodes

31 B.M. Barua, Gaya and Buddha-Gaya: Early History of the Holy Land. Varanasi, India: Bhartiya Publishing
House, 1975. p.128.

%2 B.M. Barua, Gaya and Buddha-Gaya: Early History of the Holy Land. Varanasi, India: Bhartiya Publishing
House,1975. p. 129; & Tsiang, Hiuen, Fa Hian, Xuanzhi Yang Yun Sung Sing Hwei, Daoyong, and Samuel Beal.
Buddhist Records of the Western World. London: Triibner, 1884.,p. IXI.
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of the seven periods and the conversion of the Jatilas.*® The hill, Pragbodhi (Po-lo-ki-pu-ti or
pre-enlightenment), and the caves are located by Xuanzang, a place that lies across the great
river of Gaya and opposite the city and at a distance of 14 or 15 li (four or five miles) north-east
from the Bodhi-Tree. This description by Xuanzang has reminiscent with that of Faxian where
he too. The Pragbodhi hill and the cave, acquired a special religious sanctity where “every year,
on the day of breaking-up of the season of Wass (Varsa or Buddhist Lent) religious lay-men
from different countries” used to throng together “for the purpose of making religious offerings
to the faithful.” >*

Chinese pilgrim, Xuanzang® (600?-664 C.E.) in his account wrote that Uruvela extended north-
east 14 or 15 li at least from the spot of the Bodhi-tree as far as the Pragbodhi hill. He reached

there by crossing the Phalgu River the base of the Gayasirsa hill.*

Southern side of Gayasirsa
hill has an extensive forest-tract, known as Varka (Varga or Varnkahara) Janapada. The area
was inhabited by indigenous people, known as migabeddka. From the topographical point of
view, this jungle-tract may be identified with the modern Hazaribagh district and the tribe

hunters seem to be none other than the ancestors of the Santals, Oraons and Mundas. They still

inhabit those tracts.>’

% B.M. Barua, Gaya and Buddha-Gaya: Early History of the Holy Land. Varanasi, India: Bhartiya Publishing
House,1975., p. 129-30.

% Tsiang, Hiuen, Fa Hian, Xuanzhi Yang Yun Sung Sing Hwei, Daoyong, and Samuel Beal. Buddhist Records of
the Western World. London: Triibner, 1884. p.114. Regarding the hill and the cave, see the note in the Gaya District
Gazetteer, p.233.

%5 A Chinese Buddhist monk, Scholar, and traveller of Tang dynasty of China, who visited India in 7" century.
%Tsiang, Hiuen, Fa Hian, Xuanzhi Yang Yun Sung Sing Hwei, Daoyong, and Samuel Beal. Si-Yu-Ki. Buddhist
Records of the Western World. Translated from the Chinese of Hiuen Tsiang (A.D. 629) by S. Beal. 2 Vol., 1884. p.
114.

%" B.M. Barua, Gaya and Buddha-Gaya: Early History of the Holy Land. Varanasi, India: Bhartiya Publishing
House, 1975. p. 106-07.
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Uruveld was a great centre of Jatila (fire-worshippers) activities in those days.*® The village of
the local Jatilas was situated near the bank of the Nairafijana, “which were destined to play an
important part in the history of Buddhism and the other of Brahmanism, has all through been
maintained”.®® The three brothers of Uruveld, who were the Kassapa leaders of the Jatilas,
attracted the attention of Buddha. Their activities had almost confined to the Magadhan
Kingdom. The name of the oldest Kasyapa was Gaya-Kasyapa or Kasyapa, the mountaineer, the
second brother named was Nadi or Sarita-Kasyapa or Kasyapa of the river drive from meaning
of the Nairafijana or the Phalgu, and the third was Uruvila or Uruvela-Kassapa, or the Kasyapa of
the wood. Their names have relation with the prominent places in the locality.*’ In the Uruvela
region, Kassapa brothers had great prestige; Buddha undertook the arduous journey to Gaya and
Uruvela “to perform the most marvellous feat of converting the Kassapa brothers with their huge
following”.** The conversion of the Kassapa brothers to Buddhism has marked as an era of
splendid growth and prosperity, an era of glorious triumph and tremendous success.

Buddha and his earlier wanderings are staying “served to create memorable historical
associations affording good excuses for the cropping up of various Buddhist shrines of
considerable architecture and sculptural value”.*? Even today Gaya and Bodh Gaya has major
population of Hindus. On the basis of the present state of our knowledge, we can presume that
Uruvela, and its adjoining tracts have stronghold of Brahmanical Hinduism and Buddhism

gained considerable foot-hold in the area.

% Buddhaghosa. Manoratha-Piirani; Commentary on the Anguttara Nikaya London: Published for the Pali Text
Society by Luzac, 1956. (Siamese Edn.), Pt. I, p.325-26.

% B.M. Barua, Gaya and Buddha-Gaya: Early History of the Holy Land. Varanasi, India: Bhartiya Publishing
House, 1975. p. 108-09.

“*Rajendralala Mitra, Buddha-Gaya: The Great Buddhist Temple: The Hermitage of Sakya Muni. Delhi, 1972.,p.9.
! B.M. Barua, Gaya and Buddha-Gaya: Early History of the Holy Land. Varanasi, India: Bhartiya Publishing
House,1975. ,p.109-112.

“2 B.M. Barua, Gaya and Buddha-Gaya: Early History of the Holy Land. Varanasi, India: Bhartiya Publishing
House,1975., p139.
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The new information that we get from Xuanzang travelogue is that the wooded and sandy strip of
land between the two rivers, Nairafiijana (Ni-len-shan-na) and Mohana (Mo-ho) rivers, which
now constitute the site of the village Bakraur (Vankapura or Vakrapura), grew to be a sacred
place of Buddhism in course of time because of related to Buddha’s enlightenment.*® The Hill,
which was in those days known as Kukkutapadagiri or Gurupadagiri, and it nearby places
known as scared Buddhists places. These places get noticed by the great Chinese pilgrims. This
region has a river named Mohana on the eastern side, which create a boundary of the holy region
of Bodh-Gaya.

Thus, above discussions indicate that Buddhist monasteries had enormously grown in number all
over the Uruvela tract, and also the other sites, associated with the enlightenment of Siddhartha
and the early activities of the Buddha, including the hermitage of the Jatilas as noted above, had
turned into places for votive Constructions, installations and offerings of the Buddhists. Also, the
Buddhist legends as that of the Matiposaka Jataka* came to be fully utilized by devotes to give
a Buddhist stamp on the legend concerning “the time-honoured tank” (Mataniga-Vapi)*. All
these instances show the predominance of Buddhism in the limited to the region of Uruvela.*®
Uruvela, a small village without any previous historical or cultural importance, rose to be of

great value in the Buddhist history as “the hermitage of one of the greatest religious reformers of

*% Tsiang, Hiuen, Fa Hian, Xuanzhi Yang Yun Sung Sing Hwei, Daoyong, and Samuel Beal. Buddhist Records of
the Western World. London: Triibner, 1884., Vol. Il, p138-139.

* Viggo Fausbgll,and Thomas W. Davids. The Jataka: Together with Its Comm. Being Tales of the Anterior Births
of Gotama Buddha. London: Triibner, 1891.Faushd, No. 455.

**Tsiang, Hiuen, Fa Hian, Xuanzhi Yang Yun Sung Sang Hwei, Daoyong, and Samuel Beal. Buddhist Records of

the Western World. London: Triibner, 1884. Print. Vol. Il, p. 138-139.

*® Tsiang, Hiuen, Fa Hian, Xuanzhi Yang Yun Sung Sing Hwei, Daoyong, and Samuel Beal. Buddhist Records of
the Western World. London: Triibner, 1884. Print, VVol.l1, p. 138.
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the world of one who exercised the most unbounded influence on the mind of man”.*’ For over

sixteen hundred years it was held to be,

“the most sacred spot on earth by at least one-fifth of the human race. For centuries,
the stream of pilgrims flowed towards it without intermission. Princes from all parts
of India vied with one another in enriching it with the highest treasures of art that
they could command. Every spot where the Buddha had rested or taken his meal,
every pool in which he had saved his person or washed his scanty raiment, every
nook and corner connected in some way or other with his long-protracted
meditations and self-torture, once had its recording stone; and nothing was left
undone to produce an uninterrupted page of monumental history for the period he

devoted to the acquirement of perfection in the knowledge of good and evil™*®

However, eliminated nearly the whole Buddhist scared places at Bodh Gaya of this age, and
what little remains cannot be explained without some idea of what the whole probably was.**As
the story goes that after attaining perfect enlightenment, Buddha never visited Bodh-Gaya and
the spot of the Bodhi-Tree again. But, he could not forget his association with the Bodhi-Tree
and its surrounding events and areas, and while he lay on his death-bed at Kus$inagar he

specifically mentioned the spot of the Bodhi-tree suggesting it as one of the four memorable

*" Rajendralala Mitra, Buddha-Gaya: The Great Buddhist Temple: The Hermitage of Sakya Muni. Delhi, 1972., p.
21.

“® B.M. Barua, Gaya and Buddha-Gaya: Early History of the Holy Land. Varanasi, India: Bhartiya Publishing
House, 1975, p.148, and For details see Rajendralala Mitra, Buddha-Gaya: The Great Buddhist Temple: The
Hermitage of Sakya Muni. Delhi, 1972., Chaps. I11-1V.

9 Asiatic Researches or Transactions of the Society Instituted in Bengal for Inquiring into the History and
Antiquities, the Arts, Sciences and Literature of Asia. Varanasi: Bharat-Bharati, 1972. Vol. I, p. 84.
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places (the other three place are Lumbini, Saranatha and Kus$inagar) worth visiting by a man of

faith and a Buddhist pilgrim.

Concluding remarks

This research began with the question of the identity of Bodh Gaya as an ancient Buddhist site in
various ancient literary texts. In ancient times these sites had their own religious and historical
importance, mentioned in various literary texts and historical records. In numerous Buddhist
texts, Bodh Gaya is mentioned as Uruvela, where Gautama attained perfect enlightenment.
Uruvela is identified with the modern village called Urel, 15 km away from modern Gaya
Railway station. The place is not just mentioned as the place where Gautama got perfect
enlightenment but also talks about its surrounding as deep forest situated at the bank of river
Nirafijana. Uruvela village is full with trees, herbs and pasture decorated with masonry houses.
This picturesque description of the village scene also got mentioned in the Lalitavistara siitra . It
renders the richness of village life that would be due to the river, which works as trade route with

other parts of the region.

The physical account of Uruvela is noted in the travel account of the Chinese pilgrim Xuanzang.
He also mentioned that the place is inhabited by indigenous people (migabeddka). 1dentification
that establishes a relation with a modern place is always a major core concern within scholars.
They attempted to observe the changing nature of places by using the Pali and Sanskrit texts. The
nineteenth and twentieth century scholarships identified the spots and the stipas marked the
spots related to early days of Buddha’s enlightenment at Bodh Gaya. Kalingabodhi Jataka also

talks about the events of enlightenment and talks elaborately about a Bodhi tree, Bodhimanda,
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Jewel-walk shrine. After enlightenment, Buddha spent seven weeks at Bodh Gaya, mentioned

not only in the Vinaya text but also other text such as Lalitavistara siitra.

Another Chinese traveller, Faxian mentioned three monasteries in the region of Uruvela built by
the Ceylonese king, Meghavarna, a good example of ancient relation with foreign regions and
their interest in building monasteries at Bodh Gaya. He has also written about places related to
Buddha’s enlightenment that had grown into sacred places of Buddhism with stipas and votive
constructions. For about sixteen hundred years Bodh Gaya gained attention from all over the
world and getting enriched with new monasteries and temple marking at every spot related to

Buddha.
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